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CoJlaTaMM XOJUJI ClacaTh LAPCKYI0 CEMbIO CHaJasa B
Tobonbck-ropon, morom B Karepunsl-llapuisi-ro-
pom»[2, c. 54] — «You see, Lipetsky used to recount
how he and his soldiers went to save the Tsar’s family,
first to Tobolsk, then to Catherine-Tsarina City, as we
called Yekaterinburg» [12, p.3]. B manHOM mpumepe
aBTOpcKUil koMMeHTapuil «Karepunsi-Llapunel-ropon
— TaK XaHThI Ha3pIBaU ExatepuHOypr» ObLT HCTIONIB30-
BaH IEPEBOJUYMUKOM B KaueCTBE OMHCATEILHOTO IMepe-
Boja. /lns mepenaun npyroro tornonuMa «ToOoibek-
ropog» — «Tobolsk» — mepeBogUMK MOCYUTANA, YTO
CIIOBO «City» MOCTAaTOYHO HCIMOJB30BaTh OAUH Pa3 B
KOHIIE TIPEJIOKCHHUS.

B npennoxenun «Kun Jluneukuii y Moero Tporo-
poxHoro Opara Kupumra Ha cocegHeM NPUTOKE HATIIEH
Boabmoii pexn»[2, c. 57] — «Lipetsky lived at my
second cousin Kirill’s on a neighbouring tributary of
our Bolshaya River» [12, p. 13]. TlepeBoauux Tacnuk
ucroib3oBan TpaHciaurepauuto (Bolshaya) u wactuu-
Hoe KanmbkupoBanue (River), 4To sBNseTCS OOBIYHBIM
croco0oM Tepeaud Ha3bIBaHUH peK Ha aHIVIMHCKUM
SI3BIK.

AHanu3 NpUMEpOB IOKa3al, YTO MNEPeBOTYUKU
mpuOerarT K caMbIM OIHHUM H TeM Xe crocobam pa-
OOTHI C peansIMA: TPaHCIUTEPaNns, KATbKAPOBAHHIE U
MEPEBOIUECKUI KOMMEHTAPHIL.

Heo0xomnmo Take OTMETHTB, YTO IEPEeBOIUEC-
CKHUHl KOMMEHTApPHUH SIBIIICTCS CaMBIM HH(OPMATHB-
HeIM. [IpH ero WCIONB30BaHUM, YUTATENb IOIyYacT
Hanboliee JOCTOBEPHYI0 HMHPOPMALHUIO O MpeaMeTe,
COOBITUY WU SIBJICHUH U3 KYJBTYPBI JPYroro Hapoja
Ha S3bIKE CBOEro. TakXke, MCHOJIb30BAaHUE JOTOJIHU-
TEJNBHBIX CHOCOK, CCBUIOK Ha CJIOBApH U WHast 100aBOY-
Has CIpaBOYHAas MHGpOpMANMs, YHPOIIAIOT JHAJIOT
MEXy aBTOPOM TEKCTa U YUTATEJIEM.

[IpoBeneHHOE HCclemOBaHUE TMOKAa3ajo, YTO HC-
MOJIb30BAHUS OJJHHUX TIEPEBOAUECKUX TpaHChopMaIuii
HEIOCTATOYHO I mepemadn peanuii. Heobxommmo
NpUMEHEHHE HECKOJBKUX TpaHchopMaImid cpasy, a
TaKXe IMepeBOAYNK JOJDKEH 0071aaTh (POHOBBHIMU 3HA-
HUSMH O CTpaHe IMEPEeBOJUMOTO sI3bIKA M MHPOBOM
KYJbTYPbI B LE€JIOM; IOJIb30BATHCA AOTIOJTHUTCIbHBIMA

HUCTOYHHMKAMH, TaKUMH KaK: 3THUMOJIOTHYCCKHUC CJIO-
Bapu, TOJKOBBIC CJIOBApH, CJIoBapu CUMHOHHUMOB, CJIO-
Bapu aHTOHMMOB, KaK Ha S3BIKE OpHUIMHAJIAa, TaK U Ha
SA3BIKE IIEPEBOAA.
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LANGUAGE AND ETHNIC COMMUNITY: HISTORICAL ASPECT
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Each era has its own needs, raises its own problems, sets its own requirements, adequate to the political

atmosphere, the goal that society currently defines for itself. Suffice it to say: language is a means of human
communication, and even a form of existence, even the very existence of an ethnos (nation). And if the peculiarity
of the Ukrainian ethnos is its universality, then this universality is fully embodied and expressed only by language.
That is, there is a language - there is a people. For many centuries, the Ukrainian people have been creating their
own spiritual environment, filling it with their own unique images. In fact, the inner world of Ukrainians was
formed, the whole surrounding space was comprehended, worldview principles were laid down.

The phenomenon of ethnic communities as specific social groups that determine the direction of development
of society, form its cultural diversity and promote human self-determination in the system of social relations. It is
stated that the formation of such communities is the result of the common language, common history, special
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features of the ethnos. It is noted that sociology is actively exploring the mechanisms of functioning of ethnic
communities, as the future of the whole nation depends on their further interaction.

Keywords: ethnic communities, self-consciousness, nationality, self-organization, culture, internationalism,
assimilation, gender, tribe, ethnogenesis, social interaction, ethnic conflict.

Formulation of the problem. In the terminological
names, the ethnic (type, consciousness, etc.) compo-
nent ethno-carries in its content information about “a
community that unites people belonging to one space-
time dimension, people of one origin, one language of
communication, material and spiritual culture. The
transfer of the model of social formations to culture, the
constant search in the national culture of two cultures
of different social and class orientations, led to a super-
ficial, limited understanding of the phenomenon of
"ethnic culture" and to the removal of the problem of
language and ethnicity. Against the background of the
expression "language and people”, the previous state-
ment is marked by the desired objectivity, allows to
cover this problem outside of ideological passions.
Comparing the expressions "language and ethnic com-
munity" and "language and nation", we should feel in
the first emphasis on the problem of origin, origin of
language and ethnicity, while in the second comes the
idea of self-affirmation, the desire to reveal the fullness,
integrity, diversity cultural and educational living con-
ditions of the ethnic community, especially in times of
historical changes. Such historical times were 1918-
1919, when the scientist Ivan Ogienko proclaimed:
“Language is a form of our life, cultural and national
life. In language - our old and new culture, a sign of our
national recognition.

Concepts such as "self-consciousness™ and "origi-
nality of language" are interdependent, because con-
sciousness is formed, manifested in language, and lan-
guage appears as a universal feature of the ethnos, ie we
can talk about the Ukrainian language self-conscious-
ness, which provides:

1) awareness of their language as a means of eth-
nic self-identification;

2) vision of the spatial and temporal field of the
Ukrainian language as a phenomenon of unity, integrity
of the Ukrainian ethnos (nation);

3) reflection of linguistic self-consciousness in the
self-names of Ukrainians and their language.

Periods of historical stability, which attest to the
existence of certain ethnic communities with their lan-
guages, are replaced by periods of social dynamics,
when there are significant ethnic and linguistic reorgan-
izations. [3].

The phenomenon of Ukrainians, as well as other
ethnic groups, is determined by territory, geographical
environment, but not limited by them. He is a global
phenomenon. And this determines his character, and
destiny, and historical mission. The Ukrainian ethnos
has an extremely mixed anthropological character. Due
to certain conditions, there are peoples more or less de-
veloped in the spheres of material and technical produc-
tion, but this does not necessarily indicate a lower level
of their moral, ethical and aesthetic development. The
principle of gradual progress is inherent in nature, and
nations can be ruined after a powerful rise (numerous

examples of why Ukrainian history gives), but later
rises again to the heights of spirituality and statehood.

One ethnic group as a result of development be-
comes state-building, others disintegrate, perish. It de-
pends on the natural and individual qualities of people,
on their mentality formed during ethnogenesis, and on
the important influence of various external factors, es-
pecially on contacts with other peoples. The Ukrainian
people have never remained within their internal bor-
ders, but have always tried to communicate with all
their neighbors.

Since the time of the Trypillia culture, our ances-
tors had the closest ties with the peoples of the southern
states. This affected both civilization and the culture of
Ukrainians. Those civilizations and cultures became
the core of Ukrainians ’spirituality, conditioned their
attachment to land and territory, their willingness to
build villages and cities, and their tendency to express
the brightness of their worldview in art, combining ob-
servation with heightened emotionality. [4].

Subsequent civilizations and cultures contributed
to an even more intensive development of both interna-
tional contacts and features of spirituality and mental-
ity. Cultures and civilizations in the proto-Ukrainian
lands gradually replaced each other, but the spiritual
connection between them is not lost. There is no doubt
that the disclosure of the issue of Ukrainian ethnogene-
sis is a way for everyone to know their organic connec-
tion with the native people, its nature, history, lan-
guage, culture and at the same time with the earth, hu-
manity, space, because the Ukrainian ethnos is a
consequence of its individual development. , and the di-
verse influences of the ethnic groups of Europe and
Asia, and hence - their social, spiritual life and culture.
During the interbreeding of people and races took place
at the level of both physical and social and cultural-re-
ligious structures, there was a struggle of qualities and
traits formed over millennia, which resulted in the vic-
tory of some ethnic groups and the assimilation of oth-
ers. [7].

The interaction of the proto-Ukrainian ethnos with
the ethnoses of Asia and Europe affected not only the
external features of people, but also their character, at-
titude to nature, to other people and peoples, to the tra-
ditions, cultures and beliefs of these peoples. Since cer-
tain ethnic groups often had huge differences in men-
tality, it is very important to understand what was
learned and what was rejected by Ukrainians, so it was
done and it had consequences (especially in shaping the
type of person, social orientation, culture).

Therefore, it is necessary to pay attention to such
phenomena of language interaction as substrates, su-
perstrata (language crossings). In the context of such
views, additional, new proofs of identity, features of
language, features of historical interaction of ethnic
groups and cultures can be revealed. For example, Ira-
nian-Slavic, Balto-Slavic language and connections
could not but affect the nature, the internal structure of
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the Ukrainian language, could not but leave noticeable
traces in its lexical, phonetic, to a lesser extent - in
grammatical structure. [6].

Hypotheses about the most ancient periods of ex-
istence of the Ukrainian language are especially inten-
sified due to the fact that in the territory of modern
Ukraine the ancestral homeland of Indo-Europeans is
determined, the ways of their settlement are revealed.
Modern methods make it possible to know the exist-
ence of agricultural civilizations on our land, which
number more than one millennium. Unfortunately,
these methods can say nothing about the language in
which the representatives of these civilizations spoke,
how they passed their knowledge, experience to future
generations.

Perhaps, thanks to modern integrated approaches
to languages and cultures, new reconstructions of lin-
guistic and cultural communities are emerging, which
will trace the history of the Ukrainian ethnos and its
language.

Language, like ethnicity, is a living organism. It is
not something external, introduced, and when it is pro-
claimed only as an instrument of communication, a
kind of mechanical means in the field of superficial
pragmatics, it is distorted. Going back to history, we
must once again realize how hard and long the Ukrain-
ian language was before it became an appeal to the
Ukrainian people in its own language. Language is an
essential component of national consciousness. When
comparing, comparing Ukrainian with other Slavic lan-
guages, first of all pay attention to such characteristic
features of it as melodicity, fullness, which depends on
the completeness of vowel sounds, clear pronunciation
of sonorous consonants, moving, changing accent in
words, rhythmic melodic organization of the phrase,
which in some territorial varieties of the national lan-
guage appears as a special "singing" type of speech.
Academician A. Bulakhovsky emphasized that the
Ukrainian syntax is most pronounced in the written
monuments of the ancient princely era. And although
those memorabilia belonged to written and book texts,
they could not help but reflect the peculiarities of living
spoken language. [2].

Synonymous use of the terms "ethnicity" and "eth-
nic identity" is quite common in both domestic and for-
eign literature. Here is an example of such operation
with these terms: "... ethnicity (ethnic identity) is a
moving concept, the essence of which is a complex in-
tertwining of innate and acquired traits, mythologized
ideas and real interests" [4,]. In this regard, speaking
about the difficulty of adequately defining the phenom-
enon of ethnicity, domestic researcher L. Aza notes:
"This, incidentally, explains the fact that sometimes it.

Considered as an ethnic identity, not considering
that the latter identical to ethnic identification as a sim-
ple identification of an individual with a particular eth-
nic group, because it simultaneously reflects the depth
of human desire for such identification and the degree
of influence of identification on its behavior "[10, p.
201]. As we can see, this approach considers ethnicity
in relation to ethnic identity as a broader concept that
reflects the impact of ethnic self-identification on the

individual. We are in solidarity with the reasoned opin-
ion of L. Aza. However, it should be noted that in a
narrower context, when it comes only to the very fact
of ethnic identification of the individual, the terms "eth-
nic identity" and "ethnicity"” can be used as synonyms.
[5].

It is easy to notice that ethnicity acquires different
shades depending on the disciplinary perspective of the
study (ethnopsychological, ethnosociological, ethnopo-
litical, ethnocultural, etc.). From the point of view of
Ukrainian studies, ethnicity is considered in a broad
sense - as a multidimensional and multifaceted social
phenomenon, which has both irrational and rational ba-
sis, both objective and subjective characteristics. Char-
acteristic properties of ethnicity are attributiveness, sta-
bility and intensity. Any ethnicity, as a relatively inte-
gral system, is represented in Ukrainian, Polish,
German, Russian, has different levels of development
and different modifications in spatial and temporal co-
ordinates, but within one ethnic community remains es-
sentially the same phenomenon (initially - more simple
and less structured, later - more complex, enriched and
more structured), various modifications and configura-
tions of which retain common (deep and meaningful)
foundations. In the process of collective and individual
development, ethnicity goes through successive stages
of complication, differentiation, and transformation of
its structure. Ethnicity can manifest itself in the sphere
of cultural, artistic, religious, spiritual, economic and
political life of society [11].

| propose to approach the definition of “ethnic
identity" as a holistic concept by clarifying its charac-
teristics, which are the basis of the mechanisms of eth-
nic preservation. E. Smith proposes six attributes of an
ethnic community, the combination of which allows us
to state the existence of a community with a "historical
culture and a sense of common identity": - group proper
name;

- the myth of common ancestors;

- common historical memory;

- one or more differential elements of common
culture;

- connection with a specific "native land";

- a sense of solidarity among a large part of the
population [9, p. 30].

The Soviet scholar J. Bromley also emphasized
the important role of the ethnonym (or group proper
name after E. Smith): connects inside and distinguishes
outside "[1, 180 p.]. Thus, the ethnonym is one of the
integral identities of the ethnic group. The idea of com-
mon origin (in E. Smith's myth of common ancestors)
is based not only on the ethnos' awareness of blood kin-
ship, but also on the idea of the commonality of their
historical past (or common historical memory). Often,
researchers determine blood kinship in the first place in
determining ethnic identity. Note that in ethnic identi-
fication, the decisive role is played not by the fact of
common origin, but by the idea of it. Thus, E. Smith
notes: "... in ethnic identification weighs fictional
origin and fictional ancestors" [9].

This opinion is shared by domestic researcher L.
Nagorna: "The concept of ethnic identity is embedded
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primarily in common ideas that arise from the aware-
ness of members of a particular ethnic group of com-
mon origin, culture, language, traditions, territory, his-
tory, etc." [4, p. 35]. Moreover, the scholar determines
the "consciousness of common origin" as the main
identity of ethnic identity. Related to the awareness of
the common origin is the idea of a common socio-his-
torical memory. [6].

Numerous special investigations are devoted to
the study of this phenomenon. Referring to the author-
itative French scientist M. Halbwax [12], from the an-
gle of our own research we will define its main features.
It is significant that the scientist considers historical
memory as an instrument of social consciousness. That
is, historical memory is inherent not only in individuals
but also in groups (in the context of our intelligence,
ethnic groups). Memory, according to M. Halbwax, is
a constructed, historical, variable phenomenon. Un-
doubtedly, such its properties affect, in general, ethnic
identification at different periods of time. However, the
most important for us is the definition of historical
memory as a manifestation of ancestral consciousness.
Therefore, the attribution of this element to a number
of attributes of ethnic identity is quite justified. Socio-
historical memory is an important element of culture. It
acts as a translator of the value-semantic characteristics
of culture from one generation to another, determines
the multidimensionality and multilevel phenomena of
culture. The fundamental importance of socio-histori-
cal memory is that it lays the foundation of cultural pol-
ymorphism. As a key element of various social ties, so-
cio-historical memory has a huge impact on the devel-
opment of man and team. [8].

Forming the typology of individuals and social
groups through their interaction, it determines the vari-
ous social phenomena of the collective - family, ethnic
group, nation and so on. As we can see, the awareness
of the common origin and common past plays an im-
portant role in the process of ethnic identification. A
population becomes a people (and in its progress a na-
tion) if it has a common history and common ancestors.
Actually, that is why at the present stage this topic is
extremely relevant for Ukrainians. Numerous oppor-
tunistic attempts to rewrite history, uncertainty with the
ethnic origin of Ukrainians and the chronology of ex-
istence lead to difficulties in the process of ethno-na-
tional identification. Postulating the idea of prioritizing
economic development and political reform over the
values that shape the nation and lay the foundation of
spirituality obviously requires revision. The next attrib-
ute of an ethnic community, singled out by E. Smith, is
one or more differential elements of a common culture.
To such "objective cultural features" the scientist in-
cludes language, religion, customs and pigmentation.
[7].E. Smith emphasizes: "C as the growing political
weight of language and skin color over the last two or
three centuries shows, the importance given to skin
color or religion by a large number of individuals (and
organizations) is more important than ethnic and the in-
dependent existence of these very signs "[9, p. 32]. That
is, the emphasis is on the subjective perception of these
cultural attributes: "Strengthening or weakening the

subjective value of each of these attributes for commu-
nity members is directly related to the degree of unity
and self-awareness of community members" [9]. Thus,
we can conclude that the level of sense of ethnic iden-
tity depends on the subjective perception of the role of
certain common cultural characteristics. An integral
part of the culture of almost every nation is its language.
The national language is considered by modern science
as an ethnocultural phenomenon, because it reflects the
worldview of the people.

At the same time, it is a means of knowing, creat-
ing and preserving spiritual values. Domestic ethnol-
ogy defines the following ethnospecific functions of
language:

-language has an ethnic function as a natural sys-
tem of sound symbols designed to communicate their
ethnic group;

-language has an aesthetic function: education,
communication of the artist with the viewer, reader, lis-
tener; perfect organization of language material in the
process of communication between the artist and the
people;

-language also has a cultural function: the culture
of each nation is fixed in its language; by promoting our
culture in the world, we also promote our language;
through language there is both the assimilation of na-
tive culture and the transmission of ancestral customs
to descendants;

-language also has a magical function: the belief
that the word can evoke ideas, images of objects, beings
that do not exist at all; the idea that the word is the cause
of the phenomenon, which he called, and hence - the
idea that the word has the ability to become a deed [3].

A person learns his native language as a given. Ex-
perimental studies by Soviet scientists Z. Japaridze and
Y. Strelnikov proved that the language features of a
newborn child are hereditary, ie a genetic trait [2]. It is
through language that the learned spiritual heritage is
passed from generation to generation. As an objective
phenomenon, a certain ethnic attribute, language ap-
pears only in opposition to other languages, realizing
the ethnodifferential archetype "we" - "they". Thus,
language is also a sign of a person's social orientation,
which is actualized in the conditions of ethnocultural
polymorphism. Domestic scholar L. Aza emphasizes:
"The need to bring the above in line with the laws of
language processes in a multicultural society, which is
Ukraine, requires detailed consideration of the lan-
guage as an important factor in the process of ethnic
identification of communities” [10]. Analyzing ethno-
linguistic processes in the Ukrainian space, V. Sklyar
notes: "Ethnolinguistic self-identification of the popu-
lation of modern Ukraine was directly affected by gain-
ing independence, but on the other hand, the inertial na-
ture of ethnolinguistic processes of the Soviet era and
the lack of effective ethnolinguistic policy of power
structures. the former nomenclature contributes to the
preservation of the identity of the era of statelessness,
especially in the urban environment of the southern and
eastern regions "[7].

One cannot ignore such a differential element of
the culture of an ethnic community as religion. In addi-
tion to the spiritual, it also plays a social role. E. Smith
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argues that organized religion is not enough for ethnic
self-preservation. The researcher identifies four mech-
anisms of ethnic self-renewal, among which the leading
role is still played by religious reform. According to E.
Smith, religious reform movements stimulate ethnic
self-renewal. As an example to illustrate this thesis, he
cites the history of the genesis of Judaism, beginning
with the movements of VIII-VII centuries. [14]. B.C.
and ending with unorthodox movements of the eight-
eenth and nineteenth centuries. "In each case, - says the
expert, - religious reform was intertwined with ethnic
self-renewal; the method of renewal, which resorted to
the community, has a religious source of inspiration”
[9, p. 44]. Among other mechanisms of ethnic self-re-
newal, E. Smith names cultural borrowings, the partic-
ipation of the masses, the myth of ethnic choice. The
well-known Norwegian anthropologist F. Bart singles
out an ethnic group precisely because of its correspond-
ing culture: "Since culture is nothing but a way of de-
scribing human behavior, it follows that different cults
correspond to separate groups of people, ie ethnic units
that correspond to these cultures "[14].

Analyzing the cultural content of ethnic dichoto-
mies, the researcher identifies the following orders:

1) perceived signals and signs - differential signs
that people find in others and find themselves to
demonstrate identity (often these are signs such as
clothing, language, housing or lifestyle in general);

2) fundamental value orientations: norms of mo-
rality and standards of behavior. "Since belonging to an
ethnic category implies mastering this basic identity, it
also implies the desire to evaluate and be evaluated ac-
cording to the standards relevant to this identity," - says
F. Bart [14]. A valid remark about the selected types of
cultural "content" is the thesis that none of them follows
directly from the descriptive list of cultural features or
cultural differences. Guided only by the basic princi-
ples, no one will be able to predict exactly what features
will be identified by the actors as organizationally rele-
vant.

Thus, according to the scientist, ethnic categories
provide "an organizational shell, the content of which
in different socio-cultural systems can fill different vol-
umes and forms" [14]. Theses of the Norwegian anthro-
pologist F. Bart are developed by the domestic sociol-
ogist L. Aza from his own point of view. It states the
existence of certain differences between internal and
external manifestations of ethnic culture. This, in turn,
complicates the elucidation of the dynamic interaction
of the three components of ethnic identity: "self-im-
age", "self-image" and "image for others" [10]. As the
scientist explains, "self-image" is usually perceived by
society, combining the desired characteristics. While
the communication connection in the middle of the eth-
nic group is realized due to its own symbolism and my-
thology, which can be manifested externally in frag-
ments. L. Aza refers to "self-image" as an unconscious
component of ethnic identity, although it contributes to
the coherence of ethnic groups. "Image for others" is a
set of definitions attributed to oneself, translated into
the language of other cultures in order to establish con-
nections with the outside world. The researcher empha-
sizes that "awareness of the differences between" image

for oneself "and" image for others "can vary depending
on the conditions of existence of the ethnos, causing
changes in both internal and external symbolism and
mythology" [10,]. The commonality of culture in all its
forms, as we see, is a necessary sign of ethnic identity.
Speaking about the connection of an ethnic community
with a specific "homeland", E. Smith draws attention to
the mythical and subjective nature of this connection:
"For ethnic identification is more important attachment
and association than life on a particular land or posses-
sion of it "[9]. Each nation in one way or another con-
nects its history with a certain territory - "native land",
"ancestral land", "sacred land" or "homeland". This
connection is especially noticeable for representatives
of diaspora communities. All the above attributes of
ethnic identity together form the last (according to E.
Smith) factor of ethnic preservation - a sense of solidar-
ity among a large part of the population.

On the basis of common ideas, myths, language,
creativity, the ethnic self-consciousness of the individ-
ual and the collective ethnic consciousness are formed.
An integral person - the people appears as a single psy-
cho-information system (M. Berdyaev, J. Herder).
Thus, if we consider culture in a broad sense as a uni-
verse of common meanings, values, symbols and mean-
ings, then ethnic identity can be defined as the identifi-
cation (self-identification or identification by others) of
a person (circle of persons) with a particular ethnic
group based on cultural community. The proposed def-
inition, based on the cultural conditionality of ethnic
identity, is consistent or at least not inconsistent with
the views of the scientific community on this issue.
[11].

Thus, the domestic expert on this issue M. Shulga
defines ethnic identity as an inseparable link between a
person and the community, a person's identification
with a certain social group, rooted in the spiritual world
of the person system of values, ideals, norms of the
community, which is a stable core [13]. Ukrainian re-
searcher T. Sanina shares this opinion, claiming that
ethnic identity is a state of the process of identification
of a person (at a certain point in time) who, in addition
to his own individual uniqueness, realizes his belonging
to a certain cultural community and is associated with
a sense of solidarity. values and views [6]. L. Nagorna
in the concept of ethnic identity invests primarily com-
mon ideas that arise from the awareness of members of
a particular ethnic group of common origin, culture,
language, traditions, territory, history, etc. [4]. G.
Lozko postulates the idea that there is no national cul-
ture [3]. It is worth noting that the preservation of the
spiritual unity of the ethnic community is facilitated by
the presence of communication links and leaders who
stimulate interaction within and outside their environ-
ment. At the present stage in polyethnic socio-cultural
systems, the information field and space for active
ethno-conservation activities are formed around public
organizations of national minorities. Disclosure of the
content and role of the main identities of ethnicity al-
lows to comprehend this phenomenon at a qualitatively
new level, to deepen knowledge about ethnic identity
and identification, to develop practical measures aimed



The scientific heritage No 61 (2021)

53

at consolidating the Ukrainian political nation taking
into account ethnic features. [8].

The beginnings of the formation of the Ukrainian
ethnos, which was later able to pass to the nation by
creating its own state, can be found in the Slavic period.
Those East Slavic writings listed in the chronicles of
the Kievan Rus' state, having passed from family to
tribe, gradually, as a result of the ethnogenetic process,
lose their tribal identity and form the Ukrainian ethnos.

Emergence of separate East Slavic nationalities in
the XII-XI1I1 centuries. It is caused not by the division
of the ancient Russian people into parts, but by the con-
solidation of several adjacent and closely related
groups of Slavic tribal associations into compact cul-
tural and ethnographic arrays. [9].

In the fourteenth and fifteenth centuries. formed
the main features of the Ukrainian nation. Peoples who
lived on Ukrainian lands for a long time took part in the
ethnogenesis of Ukrainians. Thus, the main ethnoge-
netic processes on the territory of modern Ukraine
lasted during the VI-XV centuries, ie from the early
Middle Ages to the formation of the Ukrainian nation
in the context of ethnogenetic processes of major Euro-
pean nations.

When evaluating traditional and modern ap-
proaches to identifying ancient links in the history of
the Ukrainian language, it is worth remembering that a
language is not born from one language and does not
give birth to another language. As a social phenome-
non, language is formed in a certain space within a long
historical period, when integration processes take place
between certain territorial differences or territorial dia-
lects. [5].

Conclusions from the study. During the historical
development, along with territorial dialects, a national
type of Ukrainian word was formed as a standard and a
model of linguistic and national unity. Every nation is
based on innate spontaneous nationalism, only in its
language, in which it originated, the nation reveals it-
self most fully. Each nation has its own linguistic pic-
ture of the world, that is, the language manifests a men-
tality, and at the same time the language forms, pro-
vides an original, unique view of the world of different
nationalities. The general laws of human thinking do
not deny, but on the contrary, confirm the existence of
specific ethnic linguistic pictures of the world, the spe-
cifics of each people's perception of the world around
them and the reflection of this perception in certain sets
of concepts. [3].

O. Potebny's thoughts on the connection between
language and thought, language and the world of the
people's associative ideas, between the language and
culture of the people are extremely relevant today. The
scholar substantiated the position that there is no lan-
guage and dialect that would not be able to become an

instrument of infinitely diverse and profound thought.
If the unification of mankind by language and by nation
in general were possible, it would be as detrimental to
universal thought as the replacement of many feelings
by one. Other people are needed for human existence,
other nationalities are needed for nationality. Gradually
in society the consciousness that not only the person
owns language, but also language owns the person is
confirmed. Of course, it is not language in the form of
sound combinations, grammatical models, syntactic in-
versions, but language as a complex of ideas and cul-
turological ideas recorded in texts that form the Ukrain-
ian linguistic personality.
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